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(nass}, and concerning them the whole Moslem community
is of one opinion (ijmcf). A wrong ijtihad concerning
such questions would be outright sin, " and we are con-
cerned here with the kind of ijtihad where wrong opinion
does not entail sin/'* In other words, the person who is
qualified to be a mujtahid may exercise ijtihad only in re-
gard to questions on which there is no positive evidence. In
/such cases he may be right or wrong, but, should he be
wrong, he is not considered a sinner. On the contrary,
" he is excused and rewarded, since his obligation is only
to exert himself, and this he has already done, but he
could not reach the truth on account of the obscurity of its
evidences/3 2 If the mujtahid is wrong notwithstanding
the fact that the evidence is clear he is not excused, for
obviously he is wrong " by reason of a fault of his, and be-
cause he did not do his best in exerting himself, and there-
fore he is punished."3 As regards'the mujtahid who is
wrong in the fundamentals of religion, his failure may be a
case of simple error (dalal) or of unbelief (kufr}. Some
claim that error in the fundamentals of religion does not
entail sin.

According to al-Mawardi, the scope of ijtihad after the
Prophet's death includes eight separate heads. Seven of
these consist in the interpretation of the revealed texts, by
some method such as analogy, and the eighth is the deriva-
tion of a meaning from other than the revealed texts, e. g.,
by reasoning. A few of the rules concerning ijtihad are
as follows:

The mujtahid is under a "personal obligation" (fard
*ayri) to exercise ijtihad in regard to matters concerning

1 Gazali, vol. ii, p. 354.

* Talufih, P- 56o.

3 Ibid., cf. also, Gazali, vol. ii, p. 357; Tawdih, p. 559.